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DOCTRINAL BASIS

Christopher Anderson’s 1837 statement followed almost word for word the first confession of faith of the London Baptist Union of June 1813, a general evangelical Calvinist confession of faith for those days. Later, Christopher Anderson wrote a more detailed doctrinal basis, expanding on the clauses of the smaller document. This is what he believed as a Christian - an evangelical Calvinist with a strong missionary emphasis.
 

Baptists of all types in early nineteenth-century Scotland were Calvinistic in doctrine.  Scotch Baptists adopted certain distinctive views, but their overall theological scheme was Calvinistic, stressing the sovereignty of God in salvation. The Arminian theology of the General Baptists in England gained no more than a foothold in Scotland. The views of James Morison, founder of the Evangelical Union in Scotland, at once more liberal and more revivalist than Calvinism, made a greater impact. Moody and Sankey encouraged a drift of opinion in the same direction. In the twentieth century, Baptists in Scotland were firmly in the conservative evangelical camp.  

At Derek Prime’s first elders’ court, on Wednesday 3 December 1969, he introduced the practice of taking some aspect of church life and analysing it in detail.  He said, ‘never to go to the business without first considering some aspect of the spiritual state of the church’. The Chapel’s doctrinal basis came up, as part of his regular review, in January 1971. At that stage, the basis on the membership application was the handiwork of Rev. Sidlow Baxter, dating from 1939.  The options discussed were:

(a)
to keep the existing basis,

(b)
to go back to the basis formulated by Christopher Anderson, enshrined in the title deeds,

(c)
to draft a completely new basis, particularly for Charlotte Chapel, or

(d)
to adopt the IVF (later renamed UCC F in 1975) ten-point Basis. The IVF had recently (1959) added two clauses to its original eight-point basis, one on the church, in response to criticisms that it was not mentioned at all, and the other on the sovereignty of God. The order of the clauses was also changed, to start with God, rather than with the Bible. This is the one adopted by the Chapel, as described below. 
Some elders argued that nothing should be printed, or required of applicants for membership, beyond Scripture.  The historic views of Calvinistic Baptists (who held that Scripture was the only authority, and so there should be no credal statement), and Arminian Baptists (who agreed that Scripture is the final authority, but who maintained that the great creeds of the church fairly summarised Scripture teaching) were canvassed at length. Ultimately, the view prevailed that because the IVF basis was well known and recognised and adopted by many other evangelical organisations, it was, on balance, the best statement of ‘doctrine’ available, even although it made no reference to baptism or church government.  There was the added benefit of an expository booklet, published by the I.V.F., (now updated and available as Evangelical Belief). 

However, there was much discussion about how necessary it was to have the phrases ‘bodily resurrection’, ‘visible return’, and ‘the blood of Christ’ in the Chapel’s doctrinal Basis. It was ultimately agreed to slip in, without drawing attention to them, the adjectives ‘bodily’ before ‘resurrection’ and ‘visible’ before ‘return’.  The former is still there, in what is now paragraph (e), but the latter is not in the present paragraph (k).

In 1981, the ten clauses were reworded and another one was added, to meet contemporary challenges to the deity of Christ. The Chapel kept the 1959 wording until Mr Prime left in 1987, and then adopted the eleven-point basis of 1981, reprinting the membership application, to incorporate the new wording.

The UCCF Doctrinal Basis was rephrased again in 1998. The revised version was intended to have exactly the same meaning as the previous version, but to make it gender-inclusive and more understandable to people unfamiliar with theological words. The new version is prefaced here by the letters (a), (b), (c), etc., and the older version (1981) is indented on the following line.

‘The basis of the Fellowship shall be the fundamental truths of Christianity, as revealed in Holy Scripture, including:

(a) There is one God in three persons, the Father, the Son and the Holy Spirit.

The unity of the Father, the Son and the Holy Spirit in the Godhead.

(b) God is sovereign in creation, revelation, redemption and final judgment.

The sovereignty of God in creation, revelation, redemption and final judgment.

(c) The Bible, as originally given, is the inspired and infallible Word of God. It is the supreme authority in all matters of belief and behaviour.

The divine inspiration and infallibility of Holy Scripture as originally given and its supreme authority in all matters of faith and conduct.

(d) Since the fall, the whole of humankind is sinful and guilty, so that everyone is subject to God’s wrath and condemnation.

The universal sinfulness and guilt of human nature since the fall, rendering man subject to God's wrath and condemnation.

(e) The Lord Jesus Christ, God’s incarnate Son, is fully God; he was born of a virgin; his humanity is real and sinless; he died on the cross, was raised bodily from death and is now reigning over heaven and earth.

The full deity of the Lord Jesus Christ, the incarnate Son of God; his virgin birth and his real and sinless humanity; his death on the cross, his bodily resurrection and his present reign in heaven and earth.

(f) Sinful human beings are redeemed from the guilt, penalty and power of sin only through the sacrificial death once and for all time of their representative and substitute, Jesus Christ, the only mediator between them and God.

Redemption from the guilt, penalty and power of sin only through the sacrificial death once and for all time of our representative and substitute, Jesus Christ, the only mediator between God and man.

(g) Those who believe in Christ are pardoned all their sins and accepted in God’s sight only because of the righteousness of Christ credited to them; this justification is God’s act of undeserved mercy, received solely by trust in him and not by their own efforts.

Justification as God's act of undeserved mercy, in which the sinner is pardoned all his sins, and accepted as righteous in God's sight, only because of the righteousness of Christ imputed to him, this justification being received by faith alone.

(h) The Holy Spirit alone makes the work of Christ effective to individual sinners, enabling them to turn to God from their sin and to trust in Jesus Christ.

The need for the Holy Spirit to make the work of Christ effective to the individual sinner, granting him repentance towards God and faith in Jesus Christ.

(i) The Holy Spirit lives in all those he has regenerated. He makes them increasingly Christlike in character and behaviour and gives them power for their witness in the world.

The indwelling of the Holy Spirit lives in all those thus regenerated, producing in them an increasing likeness to Christ in character and behaviour, and empowering them for their witness in the world.

(j) The one holy universal church is the Body of Christ, to which all true believers belong.

The one holy universal church, which is the Body of Christ, and to which all true believers belong.

(k) The Lord Jesus Christ will return in person, to judge everyone, to execute God's just condemnation on those who have not repented and to receive the redeemed to eternal glory.

The future personal return of the Lord Jesus Christ, who will judge all men, executing God's just condemnation on the impenitent and receiving the redeemed to eternal glory.’
The Chapel used the indented version as its doctrinal basis until 2006, as no one bothered to change to the new one. 

After reading 1 Corinthians 15 at a meeting in the Chapel in the spring of 2003, Peter Grainger commented that this chapter is sometimes referred to as the first summary of the core set of the beliefs of the gospel.  He read it because there had been some discussion as to whether the Young Peoples Meeting should be allowed to advertise a film on the Second Coming of Christ, which concentrated on one particular view of the Second Coming. He reminded the meeting that Charlotte Chapel used the UCCF doctrinal basis at membership interviews. Any topics not explicitly expressed in it were viewed by the Chapel as secondary issues.  There was therefore no agreed view on the details of the return of Christ, on the basis of the ‘secondary issues’ principle.

The position taken by the elders, when the writer was an elder from 1965 to 2000, was that the Chapel has a core vision and certain values – expressed in the UCCF basis. Enquirers were asked: ‘What do you want to add to it? Speaking in tongues? Women’s ministry? A particular view of the millennium? British Israelism?’ If enquirers did not insist on these views as fundamental, it was agreed to respect their views and not to fall out over them. If they wanted to press any particular line, as an essential of the faith, then Charlotte Chapel was not place for them – there were plenty of other places where they could find fellowship.

� In the BMS archives.





� Ministry Elders’ Minutes, 14 May 2003.





